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Book of Zechariah 
 

Chapter 9:1-17 
 

 
 

 

1The burden of the word of the LORD is against the land of Hadrach, with Damascus 

as its resting place (for the eyes of men, especially of all the tribes of Israel, are toward 

the LORD),  2And Hamath also, which borders on it; Tyre and Sidon, though they are 

very wise.  
 

Cole > Zechariah 9-14 constitutes the third major portion of the book. Chapters 1-6 took 

place in the second year of Darius and contain Zechariah’s eight night visions. Chapters 7-8 

took place two years later and give the prophet’s answer to a delegation from Bethel 

concerning some Jewish fasts. But chapters 9-14 occur perhaps 40-50 years later. The 

temple has long been completed. Zechariah is now an old man. Israel is still weak and 

vulnerable, under foreign domination. Nehemiah had not yet returned to rebuild the walls 

of Jerusalem. Powerful and aggressive neighbors still surrounded the weak remnant. The 

people worried, “What if these neighbors attack us? What if they tear down the temple we 

worked so hard to rebuild? What if they invade us and carry us off as captives again?” They 

feared what the future might hold for their families and their nation. 

330 BC 
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To these people Zechariah delivers the message of chapters 9-14, which prophesy of 

Israel’s future. It consists of two “burdens.” The first burden (chap. 9-11) focuses on Israel’s 

coming king, the Messiah, emphasizing His first coming and rejection. The second burden 

(chap. 12-14) focuses on Israel’s coming comfort, when the nation will go through severe 

trials and purging, but finally be delivered by the second coming of Her Messiah and King, 

the Lord Jesus Christ.  
  

Burden > (Petterson) ‘An oracle’ (maśśā’) is taken as a heading that introduces chs. 9–11. 
The same word begins Zech. 12:1 and the book of Malachi … Boda contends that a maśśā’ 
introduces the word of Yahweh that renews prophecy along the lines of earlier prophecy. 
As a heading, it bolsters the status of the ensuing prophecy.  

 

Lindsey’s comments reflect the same idea as expressed by Boda above > These two 
oracles contain numerous passages which are counterparts to major themes of the eight 
visions, thus giving testimony to the unity of the entire Book of Zechariah 

 

The word of the Lord is against > (Petterson) ‘The word of the LORD is against’ in context 
seems to mean that the oracles of the earlier prophets against the cities and regions 
mentioned in vv. 1–7 still stand. Zechariah reiterates that these places will be judged before 
God returns to his temple (v. 8). Earlier prophetic oracles against Damascus include Amos 
1:3–5; Isa. 17:1–9; Jer. 49:23–27. 
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3For Tyre built herself a fortress and piled up silver like dust, and gold like the mire of 

the streets. 4Behold, the Lord will dispossess her and cast her wealth into the sea; and 

she will be consumed with fire. 
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5Ashkelon will see it and be afraid. Gaza too will writhe in great pain; also Ekron, for 

her expectation has been confounded. Moreover, the king will perish from Gaza, and 

Ashkelon will not be inhabited. 6And a mongrel race will dwell in Ashdod, and I will 

cut off the pride of the Philistines. 
 
 

 
 

Ashkelon will see it and be afraid > (Barnes) The mightiest and wealthiest, Tyre, having 
fallen, the neighbor cities of Philistia who had hoped that her might should be their stay, 
shall stand in fear and shame. Tyre, being a merchant-city, the mother-city of the cities of 
the African coast and in Spain, its desolation caused the more terror  

 

Moreover, the king will perish from Gaza > (Cole) After taking Tyre, Alexander moved 
south through the Philistine cities. At Gaza, he encountered some stiff resistance; it took 
him five months to capture the city. This made him angry with the king of Gaza, so 
Alexander put thongs through the king’s feet and dragged him through the city until he was 
dead. Then he killed all the men of the city and sold the women and children into slavery. 
He repopulated the city with people from the neighboring areas, thus fulfilling verses 5 & 6. 

 

7And I will remove their blood from their mouth and their detestable things from 

between their teeth. Then they also will be a remnant for our God, and be like a clan in 

Judah, and Ekron like a Jebusite. 
 

And I will remove their blood from their mouth … > (Barnes) The "abominations" 
(“detestable” in the NASB) being idol-sacrifices , the "bloods" will also be, the blood 

mingled with the wine of sacrifices, of which David says, "Their drink-offerings of blood will 

I not offer" Psalm 16:4; and Ezekiel unites the offences, "Ye eat With the blood, and lift up 

your eyes toward your idols, and shed blood" Ezekiel 33:25. 
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Then they also will be a remnant for our God … Did you read this!?!  There will be 
Philistines who will be the Lord’s!!  After all those wars between the Philistines and the 
Israelites … some will be loving neighbors in the future!!  

 

8But I will camp around My house because of an army, because of him who passes by 

and returns; and no oppressor will pass over them anymore, for now I have seen with 

My eyes. 
 

  But I will camp around My house > (Benson The Hebrew is, literally, I will encamp about  
 my house as a garrison 
 

Cole > While he had been attacking Tyre, Alexander had appealed to Jerusalem for 

supplies. But the high priest had refused, maintaining his allegiance to King Darius. 

Alexander was enraged and, as he demonstrated at Gaza, he could be pretty mean when 

he got mad! According to the Jewish historian Josephus (The Antiquities of the Jews [Baker 

reprint], 11:8:3-5), when the high priest heard that Alexander was moving north toward 

Jerusalem, he entreated the Jews to offer sacrifices and pray. God told the priest in a 

dream to open the city gates, dress his fellow priests in white robes and put on his own 

priestly garments, and to march out to meet Alexander. The mighty general, who bowed to 

no one, saw this entourage, fell on his knees before the high priest, went into the city, and 

offered sacrifices to the Lord. The priest showed Alexander the scroll of Daniel, which 

predicts that he would be a world conqueror. Alexander’s men were astonished at his 

actions and asked him why he bowed before the high priest. He replied that he didn’t bow 

before the priest, but before the God who made him high priest, because while he was still 

in Macedonia, he had a dream. He had seen this high priest in his robes, and he told him 

that he would conquer the Persians. We do not know whether Josephus’ story is truth or 

legend, but we do know that Alexander spared Jerusalem, just as Zechariah 9:8 prophesies. 
 

 And no oppressor will pass over them anymore > Do you see the time jump here?   
 Alexander the Great passed them by … Titus (the Roman) did not.  This is a future promise. 
 

9Rejoice greatly, O daughter of Zion! Shout in triumph, O daughter of Jerusalem! 

Behold, your king is coming to you; He is just and endowed with salvation, humble, 

and mounted on a donkey, even on a colt, the foal of a donkey. 
 

Behold, your king is coming to you … humble, and mounted on a donkey, even on a colt, 
the foal of a donkey. > (Petterson) This latter description is often taken to be a contrast to 
the king who rides on a warhorse and trusts in his own might and despotism (cf. 9:10; Ps. 
33:17). Zion’s king trusts in Yahweh and rides on a donkey (Laato 1997: 209–210). In this 
case, ‘humble’ complements the picture and is a positive image of the one who trusts in 
God. 
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Merrill > "This text (vss. 9, 10) is one of the most messianically significant passages of all 
the Bible, in both the Jewish and Christian traditions. Judaism sees in it a basis for a 
royal messianic expectation, whereas the NT and Christianity see a prophecy of the 
triumphal entry of Jesus Christ into Jerusalem on the Sunday before His crucifixion. 
Thus, though the fulfillment may be in dispute, there is unanimous conviction that a 
descendant of David is depicted here, one who, though humble, rides as a victor into his 
capital city Jerusalem. The way will have been prepared by the imposition of universal 
peace, following which the king will exercise dominion over the whole world."  

 

10I will cut off the chariot from Ephraim and the horse from Jerusalem; and the bow of 

war will be cut off. And He will speak peace to the nations; and His dominion will be 

from sea to sea, and from the River to the ends of the earth. 
 

Wiersbe > "The entire age of the church fits between Zechariah 9:9 and 9:10, just as it does 
between Isaiah 9:6 and 9:7 and after the comma in Isaiah 61:2."  

 

Merrill > One clue to the anticipation of a twofold event-a Palm Sunday as well as 
eschatological procession-lies in the clear difference in tone or emphasis 
between Zechariah 9:9 and Zechariah 9:10.  
 

In Zechariah 9:9 the coming one, designated king to be sure, nevertheless is described 
as "humble" or "lowly," a most inappropriate way to speak of one whose triumph is 
complete in every respect.  
 

Only in Zechariah 9:10 is that triumph translated into universal dominion. The lowly one 
of Zechariah 9:9, though victorious in some sense, does not achieve the fruits of that 
victory until Zechariah 9:10 

 

11As for you also, because of the blood of My covenant with you, I have set your 

prisoners free from the waterless pit. 
 

Because of the blood of My covenant > (Petterson) The benefits of the king’s rule are 
specified. God promises to act ‘because of the blood of your covenant’, a phrase found only 
once elsewhere in Exod. 24:8, where it refers to the covenant with Israel at Sinai and the 
blood dashed on the people to ratify it. In this act the people committed themselves to 
obey Yahweh, and Yahweh bound himself to keep his words.  

 

Exodus 24:6-8 > 6Moses took half of the blood and put it in basins, and the other half of 

the blood he sprinkled on the altar. 7Then he took the book of the covenant and read it in 

the hearing of the people; and they said, “All that the LORD has spoken we will do, and 

we will be obedient!” 8So Moses took the blood and sprinkled it on the people, and said, 

“Behold the blood of the covenant, which the LORD has made with you in accordance 

with all these words.” 
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I have set your prisoners free from the waterless pit > (Keil) Delivering them out of a pit 
without water is a figure denoting their liberation out of the bondage of exile. This is 
represented with an evident allusion to the history of Joseph in Genesis 37:22, as lying in a 
pit wherein there is no water, such as were used as prisons (cf. Jeremiah 38:6). Out of such 
a pit the captive could not escape and would inevitably perish if he were not drawn out.  

 

12Return to the stronghold, O prisoners who have the hope; this very day I am 

declaring that I will restore double to you. 
 

O prisoners who have the hope > Captives, yet not without hope. The Jews that were 
returned out of captivity into their own land were yet, in effect, but prisoners, servants, as 
they confess themselves to be, even in the land which God had given them, Nehemiah 
9:36; yet prisoners of hope, or expectation, for God had given them a little reviving in their 
bondage, Ezra 9:8-9. 
 

Nehemiah 9:36 > Behold, we are slaves today, and as to the land which You gave to our 

fathers to eat of its fruit and its bounty, behold, we are slaves in it. 
 

Ezra 9:8, 9 > 8“But now for a brief moment grace has been shown from the LORD our 

God, to leave us an escaped remnant and to give us a peg in His holy place, that our God 

may enlighten our eyes and grant us a little reviving in our bondage. 9“For we are slaves; 

yet in our bondage our God has not forsaken us, but has extended lovingkindness to us in 

the sight of the kings of Persia, to give us reviving to raise up the house of our God, to 

restore its ruins and to give us a wall in Judah and Jerusalem. 
 

13For I will bend Judah as My bow, I will fill the bow with Ephraim. And I will stir up 

your sons, O Zion, against your sons, O Greece; and I will make you like a warrior’s 

sword.  
 

Bend > (Strong’s) to tread, march    (This is a recurved, Asiatic, bow … so the concept of 

“treading” makes sense when stringing this weapon.) 
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Petterson > God will use his people as weapons – using the metaphor of Judah as a bow, 

filled with Ephraim as an arrow, and later calling his people a ‘warrior’s sword’.  
 

I will fill the bow with Ephraim > (Petterson) Like v. 1, which speaks of ‘all the tribes of 

Israel’, mentioning Ephraim and Judah (cf. v. 10) points towards a reunited kingdom – the 

metaphor of a bow and arrow nicely has them working together. 
 

14Then the LORD will appear over them, and His arrow will go forth like lightning; 

and the Lord GOD will blow the trumpet and will march in the storm winds of the 

south. 
 

Then the LORD will appear over them, and His arrow will go forth like lightning> (Clarke) 
Here (vs 13), Judah is represented as the recurved bow; Ephraim, as an arrow placed on the 
string, and then (vs 14) discharged against the Javanites or Greeks with the momentum of 
lightning; the arrow kindling in its course through the air, and thus becoming the bolt of 
death to them against whom it was directed. 

 

15The LORD of hosts will defend them. And they will devour and trample on the sling 

stones; and they will drink and be boisterous as with wine; and they will be filled like 

a sacrificial basin, drenched like the corners of the altar. 
 

 Devour > (Strong’s) to eat (yep!) 
 

They will drink and be boisterous as with wine … > Wonderful words!  As the enemy is 
hurling stones they are dancing on them, enjoying life, satiated with the Lord’s joy, 
completely filled with Him.  

 

16And the LORD their God will save them in that day as the flock of His people; 

for they are as the stones of a crown, sparkling in His land. 
 

 For they are as the stones of a crown > The enemy threw rocks … the Lord makes us gems! 
 

17For what comeliness and beauty will be theirs! Grain will make the young men 

flourish, and new wine the virgins. 
 

Comeliness > (Strong’s) good things, goods, goodness 
 

Flourish > (Strong’s) to germinate, i.e. (figuratively) to (causatively, make) flourish; also (of 

words), to utter -- bring forth (fruit), make cheerful, increase. 

 


